Ancient Egypt: 


‘The Second Intermediate Period’ or 
The Second 'Interregnum': 
The War between the Theban Egyptians and the Hyksos: 
Queen Hatshepsut's revealing inscription 
on the walls of the Hut Neter Onet or Speos Artemidos Temple, 
mentioning the time when “the Asiatics” 
were “in the Delta”, 
As translated by the eminent Egyptologist 
James P. Allen (1945-) 


This small e-book contains the message of one of the inscriptions found on the walls of the Hut 
Neter Onet, “the Sacred House of the Valley”, a rock-hewn temple near Beni Hassan in Middle 


Egypt, and one which the ancient Greeks came to call Speos Artemidos, or the Cave of Artemis. 


Its modern discoverer was Jean-Francois Champollion (1790-1832), the French Egyptologist and 
genius, often credited with the decipherment of Egyptian hieroglyphs, who (according to The 
Princeton Encyclopedia of Classical Sites) conducted an extensive examination of it, and concluded 
that it is “the Greek Speos of Artemis, which appears as Poes Artemidos in the Antonine Itinerary 
and as Poisarietemidos in the Notitia Dignitatum (...)”. “The temple (...) was dedicated to Pakhit 
[now usually transliterated as Pakhet], one of the goddesses whom the Greeks seem to have 


equated with their Artemis (...). 


Source of the above information: 


Stillwell, Richard, MacDonald, William L., McAlister, Marian Holland. (2024). The Princeton 
encyclopedia of classical sites. Perseus Digital Library (Gregory R. Crane, Ed.). Medford, MA, 
the United States: Tufts University. Retrieved from 


httos://www.perseus.tufts.edu/hopper/text?doc=Perseus%3Atext%3A1999.04.0006%3Ae 


ntry%3Dspeos-artemidos 


(Digitized version of: Stillwell, Richard, MacDonald, William L., McAlister, Marian Holland. 
(1976). The Princeton encyclopedia of classical sites. Princeton, NJ, the United States: 


Princeton University Press) 


This document was first published online by the undersigned in November 2024. 


Front page illustration: The great Queen Hatshepsut — a beauty in life as well as in death. Her 
statue, restored to the state displayed in the photograph to the left in 1929, exhibits the sort of 
highly refined, intelligent and determined facial features which also characterize a number of 
other ancient Egyptian faces carved in stone, and it is as if we can feel Hatshepsut herself gazing at 
us through the eyes of her ancient bust, with the same nobility and resolve as her commemorative 


inscription at “Speos Artemidos” encapsulates. Such ancient Egyptian statues were probably 


crafted to resemble not only the mortal human form they supposedly depict, but also the Divine 
Principle or Archetype thought to have been incarnated in it, however, and they are therefore not 
necessarily exact likenesses of the individuals to whom they were assigned. Hatshepsut’s mummy, 
if it is indeed her mummy, compliments the impression imparted to us by her representation in 
granite, and reveals that the Lady actually had a long, wavy, flowing hair, of a dark blonde or 
ginger color, of the type now usually associated with Europeans (a finding consistent with the hair 
seen on certain other ancient Egyptian mummies), and we are reminded of one of the epithets 


employed by Homer, in his Odyssey, namely “the flowing-haired Achaeans”. 


The head of the statue of Queen Hatshepsut as it was in 1929, and after three different restoration 


attempts (1930, 1979, 1993). 


Is this the face of the much-maligned pharaoh of the “Exodus”? A number of extra-biblical, non- 


Israelite ancient sources, Egyptian as well as Greek, virtually necessitate the conclusion that this is 


the case. 


There is a “problem”, however: In the eyes of the native Egyptians, Anmose | was the great 
Liberator of Lower Egypt or the Nile Delta from the tyranny and overlordship of the Hyksos, also 
known as the “Asiatics” or (in Egyptian) the “Amu”, and the Hyksos were the not very holy 
worshippers of the dark and disturbing deity known to the Egyptians as Seth, and to the Hellenes 
as Typhon, and not of the YHWH of popular imagination. The YHWH of the Book of Exodus and the 
Book of Numbers does in fact have a great deal in common with Seth, though, and hence, the 
question arises: What is the true nature and identity of Yahoo, as He is sometimes called, and what 


is His actual position in the Great Hierarchy of Divine Beings?) 


The above image of the countenance of Ahmose I, the great-grandfather of Hatshepsut, and son of 
the Theban King Seqenenre Tao, is an Al reconstruction based on the features of his mummy. This 


rendition of the visage of Anmose | probably gives us some indication of what Hatshepsut actually 


looked like, and her statue does indeed seem to reproduce the same sort of rather soft and highly 
refined features as those observable in the Al reconstructions of Anmose | and Queen Sitkamose 


(c.f. the First Kamose stela e-book). Image credit: Egyptian Planet 


The independent researcher Ralph Ellis (of Edfu Books) has suggested that there may in fact have 
been two “Exoduses”, one large, ending the period of Hyksos or Israelite rule, and a second, 
smaller one, under Akhenaten, and that the Exodus narrative of the Torah, which many modern 
scholars believe was composed some one thousand years after these events, conflates those two 
expulsions into a single, heavily romanticized story, in which the Egyptians are portrayed as the 


oppressors, and the Israelites as the oppressed. 


Significant additions to the text of the original translation have been put within {curly brackets}, 
and have sometimes also been marked with the initials of the undersigned, i.e. with “E.S.”, for the 


sake of clarity. 


Queen Hatshepsut’s inscription on the walls of the “Speos Artemidos” Temple 


Hatshepsut was the great-grand-daughter of Pharaoh Ahmose | (of whom we have 
treated elsewhere) and Queen Ahmose-Nefertari (not to be confused with Queen 
Sitkamose), the granddaughter of Pharaoh Amenhotep | and Queen Ahmose- 
Meritamen, and daughter of Pharaoh Thutmose | and Queen Ahmose, and reigned 
as coregent (with Thutmose II) from c. 1479 to 1473 B.C., and as sole regent from 


c. 1473 to 1458 B.C. 


Hatshepsut became, in other words, the fourth ruler of the 13" dynasty, and was 
about seventy years removed from the series of terrible wars that led to the 
liberation of all Egypt from the occupation and overlordship of the Hyksos (who, 
according to the Judeo-Roman historian Titus Flavius Josephus, are the 


“Israelites”, as he explicitly acknowledges in Against Apion, 1:16). 


Hatshepsut was probably only matrilineally related to Pharaoh Ahmose | by blood, 
since Thutmose | is thought to have married into the Royal Family. In her capacity 
as female ruler of an empire in a late “golden age” state, she could be compared 


to Queen Victoria of 19" century Great Britain. 


As for the distinction between the 18" and the 17" dynasty, it is somewhat 
artificial, since Pharaoh Ahmose | was the son of the Theban King Seqenenre Tao, 
who was executed by the Hyksos after having been captured on the battlefield, 
and the brother of King Kamose, both of whom are categorized as belonging to the 


17°" dynasty. 


Containing a brief account of what transpired “when the Asiatics” (the Hyksos/the 


Amu) “were in (...) the Delta, in Avaris.” 


James P. Allen’s translation 


Source: 


The following translation is adapted from the one made available here: 
Allen, James P. (2002). The Speos Artemidos Inscription of Hatshepsut. Bulletin of the 


Egyptological Seminar, 16, 1-17. 


“Spellings have been anglicised, some elements of Egyptian terminology have been altered 


slightly; otherwise, the translation represents James Allen’s published work.” 


Start of translation (of the words of Queen Hatshepsut): 


(1) [The living one, Horus Powerful of Life-Force; 


Two Ladies Fresh of] Years; {likely Wadjet of Lower Egypt and Nekhbet of Upper Egypt; together 
they symbolized the United Kingdom of Egypt} 


Gold Falcon Divine of [Appearan|ce; 


Young God, Lord of the [Two] Land[s, King of Upper and Lower Egypt MAATKARE {a name 
adopted by Hatshepsut, referring to Maat, Truth and Justice, and the Soul of the Sun (Ka-Re)}; 


Son] of Re, [Lord of] Appearance [HATSHEPSUT UNITED WITH AMUN, given life like the 


Sun, forever — 


(2) she whose titulary has been set and remains like the sky, setting up the annals of her diligence 


on the cliff of Her of the Mountain Top, 


toward the (3) rising of the lord of [rays] over the desert edge, when his flames are on the back of 


the two deserts. 


The favourite place(s) [of] all the gods have had their braziers {great bowls holding burning 


materials} spread and (4) their chapels broadened, each (god) at the sanctuary he has desired, his 


life-force content with his thrones, 


(5) for I have stipulated the fulfillment of their enjoyment, their colonnades having been [...]ed, the 
hidden place of the house’s interior having been made defensive for it with respect to “bringing 


away the foot”, 


(6) every (god) fashioned in his body of electrum {an amber-colored alloy of gold and silver} of 
Upper Nubia, their festivals stable in (their) totality, 


(7) the register of festival-offerings (in effect) with respect to its timing, in adherence to the system 
of my making, the rites of its arrangement having been made firm, which (rites) he (the Sun) made 


in the past (8) for the first (gods). 

My divine mind is looking out for posterity, the king’s heart has thought of eternal continuity, 
because of the utterance of him who parts the ished-tree {the Egyptian Tree of Life, a real-life 
“instance” of which was grown at the Temple of the Sun at Heliopolis or On}, Amun {or Amen}, 
(9) lord of millions, 


and I have magnified the Order he has desired. 


For it is known to me that he lives on it: 


it is my bread, and it is of its dew that I drink. 


I was (10) in one body with him, and he has brought me up to make the awe of him powerful in this 


land. 


I am one who Atum-Khepri, who made what is made (11) knowledgeable {sic; knowable is 
probably intended — c.f. the “Sun—Light—Sight-analogy in Plato’s Republic, by the way’’}, one 


whom the Sun has fated as established for him. 


The shores are united under my supervision, the Black Land {the land of black and fertile soil, such 


as was continually renewed by the regular overflowings of the Nile} and the Red Land {the land of 


desert} under terror {awe seems more appropriate} of me, 

(12) my impressiveness {majesty would likely have been a better choice} making foreign lands bow 
down. For the uraeus {the figure of a cobra with its head held high, often worn on the forehead by 
Egyptian pharaohs, at the position where ancient cultures thought the Third Eye was located} on my 


front pacifies for it all lands <... >. 


(13) Rashaut and Iuu cannot be concealed from my incarnation. Punt has [swollen] forth for me on 


<all its> field, 


(14) its trees bearing fresh myrrh. The roads that were blocked in both lanes are (now) trodden. 


(15) My troops, which were unequipped, have finery since my appearance as king. 


The temple of the mistress of Qusae {probably Hathor}, which had <completely> (16) fallen 


into dissolution — the earth having swallowed its noble sanctuary, children dancing on its 


roof<s>, 


(17) no tutelary goddess causing fear, the lowly reckoning defencelessness in (her) absence, nor 


(18) her days of appearance having <be>en experienced — 


I hallowed it, built anew, fashioning its Leading Serpent of gold < ... > (19) in order to defend 


its town in the processional bark. 


Great Pakhet, who roams the wadis, resident in the eastern desert, [was] s[eeking] 


(20) the rainstorm’s paths, since there was no relevant libation-service that fetched water (for her). 


I have made her enclosure as [what this goddess] intende[d] 


(21) for her Ennead, the door leaves of acacia inlaid with bronze, in [or]der that [they] might be [in 
it, her register of festival-offerings] 
(22) (in effect) with respect to (its) timing, the lay-priests learning of its time. 


Hur and Hermopolis were im[poverish]ed of provisions. 


(23) I have hallowed the sacred precincts of their towns, established as a frequented place. Those 


who were in [ ... ] the storehouse (24) are (now) requisitioner(s) from it. 


Since great Thoth, who came from the Sun, has been reveal[ing (this) to] me, I [have consecrated 


to] him an altar 


in (25) silver and gold and chests of cloth, every vessel set in its (proper) place. 

For the one authorised to see, the leader of 

(26) Atum’s two Enneads, did not know how to do it, there being no knowledge in his house; the 
god’s-fathers were empty-headed, [and there was no son who] learned from <his> father. 


(27) My incarnation’s vision gives clarity of vision to those who shoulder the god. 


I have constructed his great temple of white stone of Tur[a], 
its gateways (28) of alabaster of Hatnub, 

the door leaves of bronze of Asia, 

the reliefs on them in electrum, 


holy with (the image of) him of high plumes. 


I have [magni]fied (29) the incarnation of this god with a double festival of Nehebkau and the 
festival of Thoth, which I set for him anew 
(30) when they were (only) in the mouth and not on his calendar since the time when the conduct of 


the festival was single. 


I have multiplied the god’s offering for him more (31) than what was before, by my acting for the 
Ogdoad — for Khnum in his forms and for Heqet, Renenet, (32) and Meshkenet, united to build my 
body; 


Nehmetawy, Nehbetka, She of Whom it is Said (33) that the Sky and Earth are Hers, and He in the 
Mummy Wrappings — in Hebenu. 


The relevant towns are in a festival of witnessing to me with (the words) 'Unknown! Unknown!" 


The enclosure (34) walls are in foundation, for I have established them and made them festive, 


giving the houses to [their] owner(s). 
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Every [god] says to himself: “One who will achieve eternal continuity has come, (35) whom Amun 


has caused to appear as king of eternity on Horus’ throne”. 


So listen, all you elite and multitude of commoners: 


I have done this by the plan of my mind. 


(36) I do not sleep forgetting, (but) have made form what was ruined. 


For I have raised up what was dismembered, 

beginning (37) from the time when the Asiatics {the Amu} were in the midst of the Delta, 
(in) Avaris, 

with vagrants {or nomads} in their midst, 

(38) toppling what had been made {the destruction Manetho would later speak of}. 

They ruled without the Sun {for the Hyksos were worshippers of Seth, or the equivalent of 
Seth, and Avaris was a center of the cult of that deity}, 


and he did not act by god’s decree down to my (own) uraeus-incarnation. 


{Consider carefully what Josephus, in his Against Apion polemical treatise, claims that 


Manetho wrote regarding the Hyksos invasion of Egypt, and of the nature of that alien rule: 


“T shall begin with the writings of the Egyptians. Not indeed of those that have written in the 
Egyptian language: which it is impossible for me to do. But Manetho was a man who was by 
birth an Egyptian; yet had he made himself master of the Greek learning: as is very evident. 

For he wrote the history of his own country in the Greek tongue; by translating it, as he saith 


himself, out of their sacred records. 


He also finds great fault with Herodotus, for his ignorance and false relations of Egyptian 


affairs. 


Now this Manetho, in the second book of his Egyptian history, writes concerning us in the 
following manner. I will set down his very words; as if I were to bring the very man himself 
into a court for a witness: 


‘There was a King of ours whose name was Timaus. Under him, it came to pass, I 
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know not how, that God was averse to us; and there came, after a surprizing manner, 
men of ignoble birth out of the eastern parts, and had boldness enough to make an 
expedition into our country, and with ease subdued it by force; yet without our 
hazarding a battle with them. So when they had gotten those that governed us under 
their power, they afterwards burnt down our cities, and demolished the temples of the 
Gods, and used all the inhabitants after a most barbarous manner. Nay some they 


slew; and led their children and their wives into slavery. 


At length they made one of themselves King, whose name was Salatis; he also lived at 
Memphis, and made both the upper and lower regions pay tribute, and left garrisons in 
places that were the most proper for them. He chiefly aimed to secure the eastern parts, as 
foreseeing that the Assyrians, who had then the greatest power, would be desirous of that 
Kingdom, and invade them. And as he found in the Saite Nomos [Seth-roite], a city very 
proper for this purpose, and which lay upon the Bubastick channel, but with regard to a 
certain theologick notion was called Avaris; this he rebuilt; and made very strong by the 
walls he built about it, and by a most numerous garrison of two hundred and forty thousand 
armed men which he put into it to keep it. Thither Salatis came in summer time: partly to 
gather his corn, and pay his soldiers their wages, and partly to exercise his armed men, and 


thereby to terrify foreigners. 


When this man had reigned nineteen years; after him reigned another whose name was Beon 
for forty four years; after him reigned another called Apachnas thirty six years and seven 
months; after him Apophis reigned sixty one years, and then Janias fifty years and one 
month; after all these reigned Assis forty nine years and two months. And these six were the 
first rulers among them, who were all along making war with the Egyptians and were very 


desirous gradually to destroy them to the very roots. 


This whole nation was styled Hycsos, that is, Shepherd Kings: for the first syllable Hyc, 
according to the sacred dialect, denotes a King: as is sos a shepherd: but this according to 
the ordinary dialect: and of these is compounded Hycsos: but some say that these people 


were Arabians.” 


Now in another copy it is said, that this word does not denote Kings; but on the contrary 


denotes captive shepherds: and this on account of the particle Hyc: for that Hyc, with the 
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aspiration, in the Egyptian tongue again denotes shepherds: and that expressly also. And this 


999 


to me seems the more probable opinion, and more agreeable to ancient history. (...). 


(Josephus, 2024, 1.14, emphasis added)} 


(Now) I am set (39) on the Sun’s thrones, 


having been foretold from ages of years as one born to take possession. 


I am come as Horus, 


the sole (40) uraeus spitting fire at my enemies. 


I have banished the gods’ abomination, the earth removing their footprints. 


{Here we clearly have yet another corroboration of the broad outlines of Manetho's account 


regarding what took place at the commencement of and during the Hyksos occupation of Lower 


Egypt. — E.S.} 


This is the system of the father (41) of [my] fathers, the Sun, who (now) comes at his dates. 


Damage will not happen (again), for Amun has decreed that my decree remain like the mountains. 


When the sun-disk shines, (42) it will spread rays over the titulary of my incarnation, 


and my falcon will be high on the top of the serekh for the course of eternity. 


{End of Queen Hatshepsut's inscription on the walls of the Hut Neter Onet or Speos 
Artemidos Temple} 
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Alternative translation of the part mentioning the Asiatics, i.e. of line 35-42, as presented by 


James Pritchard in 1969 


Hear ye, all people and the folk, as many as they may be, I have done these things through the 


counsel of my heart. 


I have not slept forgetfully, (but) I have restored that which had been ruined. 


I have raised up that which had gone to pieces formerly, since the Asiatics were in the midst of 
Avaris of the Northland, and vagabonds {or wanderers, or nomads, or strangers} were in the midst 
of them, overthrowing that which had been made. They ruled without Re, and he did not act by 


divine command down to (the reign of) my majesty. 


(Now) I am established upon the thrones of Re. I was foretold for the limits of the years as a born 


conqueror. I am come as the uraeus-serpent of Horus, flaming against my enemies. 


{Hypothesis: This part of Hatshepsut’s inscription, which inevitably reminds those familiar with the 
Torah and the Book of Numbers of the strange and enigmatic “fiery serpent”-narrative found in 
Numbers 21, may perhaps enable us to gain a deeper understanding of the meaning of that highly 


mysterious little story: 


The “nachashim” and “saraphim” of Numbers 21:6, the fiery or flaming or poisonous serpents, and 
their killing of many of the Israelites, constitute a clever, veiled reference to the Egyptians, to the 
uraeus-wearing Egyptian pharaohs, and to the flaming or fire-breathing cobras associated with 
Horus, and with the Sun, and Moses’ making of a bronze serpent on a pole, the contraption to which 
the Israelites are told to look if they desire to be healed and live, is a subtle reference to one of the 


foremost symbols of Saturn, namely a Tau cross (a “T”’’) with a snake curled around it. 


This story counters and inverts the exalted position of the flaming serpent of native Egyptian 
theology by portraying it as a dangerous and destructive power, as opposed to a godly and 
protective one, in much the same way as the Book of Exodus counters and inverts the actual history 


of the conflict between the Egyptians and the Hyksos by portraying the Israelites as innocent and 
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maltreated slaves and the native Egyptians as wicked and tyrannical oppressors. — E.S.} 


I have made distant those whom the gods abominate, and earth has carried off their 


foot(prints). 


This is the precept of the father of [my] fathers, who comes at his (appointed) times, Re {or Ra}, 


and there shall not occur damage to what Amon {or Amen, or Amun, or Ammon} has commanded. 


My (own) command endures like the mountains, (while) the sun disc shines forth and spreads rays 
over the formal titles of my majesty and my falcon is high above (my) name-standard for the 


duration of eternity. 


(Pritchard, 1969, p. 231, emphasis added) 


Pritchard’s introduction to the Hyksos 


The Hyksos in Egypt 


The greatest indignity suffered by the ancient Egyptians was the conquest and rule of their land by 
foreigners out of Asia, the so-called “Shepherd Kings,” or Hyksos (ca. 1725—1575 B.C). There is 
surprisingly little in Egyptian literature, in view of the real change which this foreign domination 
made in the national psychology: the change from a confident sense of domestic security to an 
aggressive sense of national peril. To be sure, it was not in character for an ancient people to 
enlarge on defeat and subjection at the hands of others. Only the victorious elimination of peril 


would enter the literature. Josephus has given us something of the tradition of a harsh foreign rule. 


In an inscription written almost a century after the expulsion of the Hyksos from Egypt, the queen 
Hatshepsut (about 1486-1469 B.C.) gives some of the national sense of indignation. This 


inscription was carved on the facade of a temple of hers at Speos Artemidos (Istabl Antar) in Middle 


Egypt. 


A new edition by A. H. Gardiner, based on a copy by N. de G. Davies, JEA, xxx1i (1946), 43-56, PI. 


vi, supplants previous presentations of the text by W. Golenischeff, in Recueil de travaux ..., vi 
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(1885), Pl. opp. p. 20, and by K. Sethe, Urkunden der 18. Dynastie (Urk., iv, Leipzig, 1906), 11, 
383-91, and the translation by Breasted, AR, ii, §§296—303. 
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